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This educational zine is a very small, non-comprehensive, but 
curated look into Native issues, using many articles, tidbits 
and stories from across Canada in the 70’s. "We" (and "we," 
in quotations, meaning "the anonymous compilers of this 
zine") acknowledge that the land is the home of the individual 
nations, tribes and bands of Native people across the now-
continents of the "Americas;" it was, is, and should be known as, 
the home and lifeblood of Native people. "We" also acknowledge 
that "we" are guests in this home, and are attempting to make clear 
that these articles and examples are from Native people (“we” are 
a pair; one non-native raised in Canada, and one Chicano), and claim no dominion 
over the words (nor seek any profit). The purpose of this zine, "we" hope, is to 
say this: Native people are here, they are alive, and they have been, and continue to, fight for their 
voices to be heard. These examples "we" accentuate with modern words in this zine will be made obvious 
by the use of this font you see now. "We" will ask questions, and "we" will make statements, but by 
no means do "we" want to imply that the old words are antiquated - they are just as important now 
as they were then.

Due to the nature of the historical content, you may also see such antiquated terms as "Indian," "Eskimo," 
and the like. Please keep in mind this language is self-referential in the context of 1976.

"We" pass on these stories - this knowledge; the voices of the people whose progeny has lived and 
died here for generations before us - knowing that it is held within the walls of colonial buildings and 
residential schools built by missionaries to "reform the savages," repurposed now into our colleges and 
libraries. Though this knowledge is available and technically public, these books are tucked behind walls 
and coated with dust until the names on the spine rub off and the ink fades into nothing, perhaps in 
hope that by forgetting, people will move on; as if the problems of the dead will simply disappear with 
their names. But forgetting is not justice, and the problems don't disappear; these roots are  deep and 
rotten, souls have been stolen, it is their stories stamped out, it is real injustices smothered and 
suffocated with a blanket just by mere word of their existence. We will not let this happen, nor should 
it. The first step to moving on is acknowledging that what happened, did happen. By facing the past 
and reconciling with it - even if we feel as though those before us should have done a better job of 
confronting it first, in their lifetimes - we can accept it, bury it, move on from it, remember it without 
the specters of restless voices demanding to be heard, and focus on building a better future for all 
Native people of Turtle Island (the continent stripped of title and now branded as "North America").

Though these places we live in, and the people who suffer from the injustices of racist colonial society 
still bear the scars, we can live in a world without the foreign walls constructed by complicit occupiers 
and built by the shackled hands of the people the colonizers enslaved. Nothing will take away the truth 
of the mark made by a handcuff digging into a wrist, but understand: the skin may still yet heal. Guilt 
can be resolved by taking responsibility for old problems; liberation can be achieved by seeing our 
current problems in their naked truth, equipped with the wisdom of our elders to tackle it head-on.

No one else is going to save us but ourselves. No one else can take the knife all the way out but us. 

In reading this zine, you are walking on the path of responsibility. But the hike must not end when the 
page is turned and these words disappear. You can strike the world and hit the street, but you needn't 
do it alone. You must stand beside and behind Native brothers, sisters, and kin with one vision; all of 
us have power to break the chains that bind our hearts and hands down and away from each other. 
Even then, the path doesn't stop when the chains are melted down; when (not "if") we are free, we 
must keep walking down the path to keep it. If it sounds like a long journey, it is... but you're not alone.

Will you walk with us for that freedom?



This piece on welfare demonstrates the realities 
of being on the wrong end of the system. The 
idea of welfare (or using public funds to keep the 
poorest from explicitly dying from lack of access 
to bare necessities) is a toxic band-aid on a wound 
caused by the shackles of unjust bondage. Here 
are the events leading to this situation. The 
people here were free, they could eat, sleep, and 
live according to their hearts and the ways of 
their people. The land was violently stolen or 
coerced from them. Due to being unable to live 
by their hearts and the ways of their people, and 
the land takers’ racism, their spirits and bodies 
wilt. The wilted people still live but now by the 
standards of the land takers, it is unsightly and 
economically unproductive to have these people 
turn to bones before them. So the land takers 
pass to them crumbs, only if they beg, and only 
if they are close enough to death. Evidently it 
seems that these land takers have different ideas 
about how close is close enough. 



In the two examples shown, we can extract one 
idea: the basis for Native compensation is not just 
welfare, it is also recognition of the past to move 
on to the future. But, the problem is: as Native 
people attempt to move forward from the bloody 
past, the colonial  power structure and its white 
instruments do not fundamentally believe their 
actions to be unjustified or reprehensible; therefore 
ending up in a situation where, morally, it would be 
more correct to finally financially compensate 
indigenous people. The discourse now surrounding 
“reperations” exists because, in order to do so, the 
colonial government would have to admit that its 
actions were/are unjust and reprehensible.

It is not merely the “Ego” of the colonial State that 
is at risk here, it is the state itself, and by futher 
extension, the status quo. If the State admitted 
the truth, that this land was violently stolen, it 
would lay the legal ground-work that states the 
entire colonial government has an unjust basis of 
existence, including the control of resources, like 
money and Native land.

Power begets power, and it is not the nature of a 
system to undo itself, but rather to defend itself; 
via ignorance, the colonial machine is working as 
intended, tirelessly to keep itself running, grinding 
people into dead or submissive pulp. But these 
systems can be dismantled if we can admit to past 
wrongdoings and injustices.



Communication is one of the 
greatest skills humanity has 
developed over time. Far gone 
are the days where only a scowl 
or a smile counted as a full 
sentence. It seems simple 
enough to communicate when 
talking about it in a vacuum. 
However, in our very full and 
non-vacuous world there are 
barriers. The first ones come 
from within. Can I understand 
what is being said? What are they 
going to think if I say this or 
that? How will I be seen? I don't 
care about what is being said. I 
think I understand what they are 
trying to say, and I don't like it. 
What they are saying makes me 
feel a weight in my chest.

Under the State, one must 
conform or die, but how does 
one conform when the rules of 
conformity change? This issue 
becomes more apparent the 
more rural the community. The 
human element has been 
removed; neglect from our State 
comes in the form of "This is an 
automated response," which 
buries ones' calls for help under 
a mountain of garbage data. This 
tactic is made to confuse, 
overwhelm, and disempower the 
people on the bottom. Native 
people have especially and often 
been the victim of this tactic, if 
not the first. In order to counter 
the inhumanity of the system, 
we must organize, communicate, 
and understand. Unfortunately, 
we must know somewhat how 
to play by the rules properly to 
not get crushed under them; but 
conformity does not imply 
complacency. To rely and comply 
completely on the negligence of 
the State is social death; but to 
know your community, to talk 
with them, to know them and 
rely on them instead, is survival 
of the social organism, and 
retention of the wisdom of 
elders; generations of knowledge 
that worked for them.



In '76 these were the vital 
statistics of Canadian Indigenous 
peoples juxtaposed with the 
entire population. In the modern 
day we are bombarded with 
opinions. Some backed up by 
facts, others completely 
unfounded. These statistics here 
are left for you to do a simple 
comparison for yourself. Each 
category has a mile deep 
explanation as to why it is the 
way it is. There is no inherent 
biological difference that caused 
the life of the average 
Indigenous woman to be 43.8 
years, but it was so. Why was 
this so? What policies, histories, 
schema's, laid the foundation for 
such disparities? What became 
of these polices, histories, and 
schema's? Something to keep in 
mind when you look into such 
questions is this, legacies do not 
disappear, they merely change 
in appearance or form. The 
through lines do in fact go all 
the way through. The line isn't 
just drawn between classes, 
race, and location, but through 
to you as well, as it does to 
everyone else. Fundamentally 
we are all connected. When you 
finally do see this for yourself, 
act like it. 





The State isn’t going to give anything 
back to the native; the State is going 
to claim, and take, and refute the 
existing culture so long as it benefits 
the economy, until there just isn’t 
anything anymore. How can you bargain 
with entities that believe their power 
supercedes your culture’s foundation?



The answer to bargaining with money 
and State power: you can’t, so you 
don’t. Native people must have a say 
over their land, their needs. No 
outside colonial entity can ever make 
true amends; what will break this 
cycle is indigenous resiliance and self-
determination. No compromises.

https://www.azcentral.com/story/news/local/arizona/
2023/08/29/report-blames-government-peabody-mining-
co-coal-mines-depleted-black-mesa-aquifer/70672711007/

https://www.azcentral.com/story/news/local/arizona/2024/12/06/land-use-
plan-would-help-navajo-residents-affected-by-mine-closures/76766100007/





ACTION IS FRUITFUL! 
NATIVE PEOPLE ARE 
*NOT* HELPLESS!

What does a self sufficient 
community look like? Have 
you ever seen one? While 
dreaming of a better future 
is important, it also has a 
second, harder step: one real 
foot in front of the other, out 
the door, looking to learn the 
skills that communities need 
to not only survive, but to 
thrive continually.





Deeming any one group of people as “other” 
only serves to harm both parties. What 
does the phrase “class conciousness” 
conjure in your mind? Are you approaching 
this phrase from an outsider’s perspective, 
or are you approaching it like someone in 
the throes of economic struggle? Do you 
see class as a group of individuals with 
problems imposed upon them by a 
manufactured system, or as an abstracted 
and inhuman idea? Are you divorcing class 
from the context of the State’s social 
oppression? Stop imagining what it’s like 
to be rich; start building community.





Racism can be subdued or it can be 
blatant, though the core of the concept 
is the same. It is a collection of 
fundamental misunderstandings of 
biology, history, human nature, and the 
self. Through these misunderstandings, 
people operate in the world with flawed 
lenses that obscure the underlying 
currents of reality.  To be so blind is 
undoubtedly an existence full of 
suffering they can never quite put their 
finger on. People with colonized minds 
have abandoned all other forms of 
communication other than "power". 
Don’t let “power” become the only word 
you speak; know how to say “give.”



The example as seen on the current page is an article stub from 1976. All the following information 
on the following page is from the last decade (2014-2024). Take a look; you’ll see the dynamic has 
not shifted much, even nearly 50 years onward. In British Columbia, some people say “if the USA ever 
invades Canada for any reason, it would be for the water.” The watersheds are sold to the highest 
bidder, at risk of the locals, at risk of the Native people of Turtle Island, and at risk of all residents 
of this continent. Are you also being directly affected?



https://www.gstatic.com/gumdrop/sustainability/2022-us-data-center-water.pdf

https://query.prod.cms.rt.microsoft.com/cms/api/am/binary/RW13PLE

https://iopscience.iop.org/article/10.1088/1748-
9326/abfba1/pdf

www.oregonlive.com/silicon-forest/2022/12/
googles-water-use-is-soaring-in-the-dalles-records-
show-with-two-more-data-centers-to-come.html

“...what Trump is really after is 
our water. He's made it clear. He 
said, ‘there’s a giant faucet in 
Canada and you just turn it on.’ 
[...] you can bet that if Donald 
Trump says ‘I want Canada’s 
water,’ the Conservatives will use 
this House of Commons to promote 
his attack on our resources, to 
take what they can take because 
they don't take us seriously. They 
think they can push us around.”

-Charlie Angus, NDP, 2024

https://youtu.be/v0SAfA_ziw4?si=Gy_
0J90aNdBvGE18







Other Sources used: “Yukon Indian News” - Vol. 1-11, 1976; “New Breed” Magazine, 
Vol. 1-3, 1976 (New scans found here are made from original copies, but to be safe: 
see “The Virtual Museum of Métis History and Culture, Gabriel Dumont Institute”

for their educational resources / https://www.metismuseum.ca );
“The New Nation” (circa) 1976; “OKURUK” (circa) 1970.

A heavy recommendation for donations to 
be given to Black Mesa Indigenous Support!
https://supportblackmesa.org/donate/


