


YOME CORTEXT

THE FIRST PEOPLE

This educational zine is a very small, non-comprehensive, but
curated look into Native issues, using many articles, tidbits
and stories from across Canada in the 70’s. "we" (and "we,"
in quotations, meaning "the anonymous compilers of this
zine") acknowledge that the land is the home of the individual
nations, tribes and bands of Native people across the now-
continents of the "Americas;" it was, is, and should be known as,
the home and lifeblood of Native people. "We" also acknowledge
that "we" are guests in this home, and are attempting to make clear
that these articles and examples are from Native people (“we” are
a pair; one non-native raised in Canada, and one Chicano), and claim no dominion
over the words (nor seek any profit). The purpose of this zine, "we" hope, is to
say this: Native people are here, they are alive, and they have been, and continue to, fight for their
voices to be heard. These examples "we" accentuate with modern words in this zine will be made obvious
by the use of this font you see now. "We" will ask questions, and "we" will make statements, but by
no means do "we" want to imply that the old words are antiquated - they are just as important now
as they were then.

Due to the nature of the historical content, you may also see such antiquated terms as "Indian," "Eskimo," |
and the like. Please keep in mind this language is self-referential in the context of 1976. |

"We" pass on these stories - this knowledge; the voices of the people whose progeny has lived and
died here for generations before us - knowing that it is held within the walls of colonial buildings and
residential schools built by missionaries to "reform the savages," repurposed now into our colleges and
libraries. Though this knowledge is available and technically public, these books are tucked behind walls
and coated with dust until the names on the spine rub off and the ink fades into nothing, perhaps in
hope that by forgetting, people will move on; as if the problems of the dead will simply disappear with
their names. But forgetting is not justice, and the problems don't disappear; these roots are deep and
rotten, souls have been stolen, it is their stories stamped out, it is real injustices smothered and
suffocated with a blanket just by mere word of their existence. We will not let this happen, nor should
it. The first step to moving on is acknowledging that what happened, did happen. By facing the past
and reconciling with it - even if we feel as though those before us should have done a better job of
confronting it first, in their lifetimes - we can accept it, bury it, move on from it, remember it without
the specters of restless voices demanding to be heard, and focus on building a better future for all
Native people of Turtle Island (the continent stripped of title and now branded as "North America").

Though these places we live in, and the people who suffer from the injustices of racist colonial society
still bear the scars, we can live in a world without the foreign walls constructed by complicit occupiers
and built by the shackled hands of the people the colonizers enslaved. Nothing will take away the truth
of the mark made by a handcuff digging into a wrist, but understand: the skin may still yet heal. Guilt
can be resolved by taking responsibility for old problems; liberation can be achieved by seeing our
current problems in their naked truth, equipped with the wisdom of our elders to tackle it head-on.

No one else is going to save us but ourselves. No one else can take the knife all the way out but us.

In reading this zine, you are walking on the path of responsibility. But the hike must not end when the
page is turned and these words disappear. You can strike the world and hit the street, but you needn't
do it alone. You must stand beside and behind Native brothers, sisters, and kin with one vision; all of
us have power to break the chains that bind our hearts and hands down and away from each other.
Even then, the path doesn't stop when the chains are melted down; when (not "if") we are free, we .
must keep walking down the path to keep it. If it sounds like a long journey, it is... but you're not alone. I

Will you walk with us for that freedom?

-—




THE WELFARE SYNDROME

by Mighty Feather

The Department of Welfare is not serving the best interests of the peopte it was created for the
betterment of. It is too caught up in the concept of sociclogical methodology, psychology and

petty discrimination policies.

The sacial workers are Lrained in an environ-
menl of antisepti iclogical terms; p # et
oul on paper and fiekd 1raining under saff who were
prejudiced against anderprivileged people in the fizat
place. [T a person goes in for assistance firet they are
practically psych iyzed to di the peron’s
reason for waming welfare. I a person doesn’ give a
pre-set list of "right” answers they are automatically
disqualified in the minds of the social workers who
take it upon themselves to play God in relution to the
financial prablems of these anderprivileged people.
Then a person needing welfare almost bas to acsume
2 begging rele, 2 wheedling role to try to win the
sympathy of the social warker invelved. Most times
it doesn’t work; they cannol get any assistanoe Tl the
people necding i h ies auch
as legal aid, Metis Sogicty and Ouireach to get help
in clxaining the ascistance they are so direly in need
of. Thea the person needing the welfare is granted
welfare by the cocial workey(s) involved For the sim-
ple reason it is less trouble to give welfare than 10
undergo a big hassle with these sympathelic agencics.
S0 the pérson gets the welfare but & marked dowa in
the books of the Welfarc Department a3 a frouble-
maker because 1hey d e ed d i
of the social worker.

The social worker should be schooled in the
prabiems of the people needing nasisiance by living
for 2 period of time with a family tha is undergaing
severe financial difficulties. Lat them find cal what it
is like to live on macaroni and spaghetti for months
on end; walk around with ragged old clothes on
while they art looking for a job {who iz going 1o hire
a perton who looks like he was on the loging end of a
dog fight). and {ive in a boose that should have been
?ollﬂ:fm“r‘l:d years ago — but e landlord knows a
ew 3] e in the mumici; ment
of the lue:l?h. peop pal govera

I'm aure if a socinl worker was forced 1o Jive in
these conditiona for a period of time they would be
more jve 1o the needs of peaple warting lo get
out of these canditians and pol just receive momh
“help™ o subsist st the Tevel that is on 2 par with the
poverty level. -

S0 | am 1ellieg the Depanment of Social Ser-
vices 10 ¢ither shoor get off 1he pol and restruciore
the welfare concepr of the pravinde wnd drop some of
your socivlogical and piychological ideology and
lune in 1o the problems of the needy a bit more real.
isucally ... or do they give social worken medals
for it maow people turned away in a moath or year?
Afe thess ceremonies behind closed doors or can
anyone atlend and bring & ¢camera and tape recorder?
Hmmmm!

O s — 2~ - ——
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This piece on welfare demonstrates the realities
of being on the wrong end of the system. The
idea of welfare (or using public funds to keep the
poorest from explicitly dying from lack of access
to bare necessities) is a toxic band-aid on a wound
caused by the shackles of unjust bondage. Here
are the events leading to this situation. The
people here were free, they could eat, sleep, and
live according to their hearts and the ways of
their people. The land was violently stolen or
coerced from them. Due to being unable to live
by their hearts and the ways of their people, and
the land takers’ racism, their spirits and bodies
wilt. The wilted people still live but now by the
standards of the land takers, it is unsightly and
economically unproductive to have these people
turn to bones before them. So the land takers
pass to them crumbs, only if they beg, and only
if they are close enough to death. Evidently it
seems that these land takers have different ideas
about how close is close enough.

e reatities 1
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Wounded Knes Massacre Disputed

nre w0 TEd 1wl s now the small
commualy o Veoarded koee Sodth Dakots one
hundred ana ! tar h:mdreg Sioux men women
and chaltfar ceea an tne Fands ol the Amencan Amy
Tre Waounded Knee Maswacie Ras since become o
Symbed af *he AmEnan Sovernment's abuse of the
Arerizan Adoe on early January eghly-five years
afer the facr g Senate Judiciary Committee looking
nto g Bl thal would give $3.000 00 to each lving
descendanl o' "hose same Indians wha deed al
Wounded Knee was met by an Army report thal
woud be vatarr By call the engagement a massacre
The army sfated that the ~bafle” was a resuil ot ac-
heng by poth sidas Thesr reparl went on 1o say thal
the Army roops scted withow! “any preconcenad
sanbments or matavolence thay ware |he actons
ol ingxpenenced. vmested Woops who were camed
away In the heal ol baftle yust as were the Indians

Skepheism was forhcoming when histonan Cee
Birown {author o Hury M Heurt A Wosnded Knee),
sarcastically rephed. "whan you hre on defenselass
women and children with Galling guns | don't know
what other word you'd wse excepl Massacre ™

Wounded Knee was alsc the might ol a three
month long armad occupation m 1973

WHITE INTOLERANCE SHAMES THE
NORTH from the Torontis War

There will ba raciem as long as thete 15 gnor
ance. bl thal sad fruth musl nol lessen our disgqust at
the spectacie of racism stimng i Canada's Morth fo-

In the two examples shown, we can extract one §
idea: the basis for Native compensation is not just |
welfare, it is also recognition of the past to move
on to the future. But, the problem is: as Native
. people attempt to move forward from the bloody
. . past, the colonial power structure and its white
Some wiie Tesients of the Yukan ara..lalk'"'u I instruments do not fundamentally believe their
openly of shooling Indhans to erase Ihe “Indiar e S
probiem’” n the face of land clams Ihat c0ld see a5 actxpns to ‘be unljustllﬁed or reprehensmlg, therefore
much as 1,200 square milss (of & talal 207000 ending up in a situation whe_:re, morally, it would be
square miles} relumed to Indian ownership more correct to finally financially compensate

Bul by see he Indian as a indigenous people. The discourse now surrounding f
mere shffier between te wellare ofice and the “reperations” exists because, in order to do so, the
#4l00n i8 15 wdw Ihe Indian and the Nonh ihrough a colonial government would have to admit that its
vary namow lunnel Such a viawpont 150t imited 1o actions were/are unjust and reprehensible.
harc-hialy and redneche Dan Lang. termignal minister | | |t s not merely the “Ego” of the colonial State that
.M aducation 1s typical ol those wilh hmited vison | is at risk here, it is the state itself, and by futher
Whan you U“”b"‘:\‘r:h'nlc‘:":&“ ": E""r""'g i extension, the status quo. If the State admitted
MIHmrc i:\mIt:Ik;hm nuntgo;clrem“trgﬁ the truth, that this land was violently stolen, it
the lips of & white man whoxs r:otn in tha Iﬁmd are woqld tay the tegal ground-work that‘ statesl the
but the rools ot grass 1o he Indians’ roots of oak. And entire colonial government has an unjust basis of ?

existence, including the control of resources, like
money and Native land.
Power begets power, and it is not the nature of a
system to undo itself, but rather to defend itself;
via ignorance, the colonial machine is working as
intended, tirelessly to keep itself running, grinding
will ba all the harder if the pecpie of the Naorth are di- people into dead or submissive pulp. But these
vided by racism and ignorance. systems can be dismantled if we can admit to past
“ wrongdoings and injustices. [}
I .

how insulling. this 1alk of a fand “piveaway” o those
whosg ancestors lived o tha Noth leng betore the
whie man sel ayes on the arsa

The futura of Canada will depsnd. to a sgnilicant
dagrae, on the wizse and careful managemeni af cur
morthestt resources and energy supplies. The lask




Guest Editorial
by Bob Charlie

The importance of more pative participation m a
gommunications system or the selting up of one that
will work for them is slowly being realized by the na-
tive people themselves. The recent founding confer-
ence of theﬂ}'ukﬂn n;t:ive mzmumc{aufp sott'ltc_ety
brought out this point served as a start in getting

When we Inok ta the past, the native system of com-
munlcations was quite simple, mostly by word of
mocth. The native u only when be had 1o or
bed soinething dmw contribute. Perhaps this
M'hpllci'x was what stiowed them to understand each

" Meww the peed for them to communicate with and in the
whitempn’s world becomes a necessity. Communica-
tioms to some exient han become comgplicated espe-
cially from the lechnica) point of view. Native people
must :ow learn to uss] cmnmﬁ 3 u;lulcation tools & £ Lhe
ll‘?'t‘ mi ove difficull but, persistance a e-
lief i ghtll::'].es will prove benellaicin].

(mce a group learna how to use certain skills with
suecese It proves to thetnselves and to others that they
can make valuable contributions 1o society. 1t then
becomes  source of pride and a unifying force 1o make
that group a sironger member of society.

When we speak of commenicalions it becames & wo-
way effort. First you must pass on your ideas and
feelinga to the people you want to reach and secondly.
you muat listen to them for feedback thal will act as
guidelines for your future actions.

This flow of information between the native groug ind
the non-native is badly nceded at this lime since
neither Erours knows what each isdoing and this in turn
brings misunderstanding and ime bitterness.

The flow of infarmation between native people them-
sclves s just ag important in getting the native popula-
tion wﬂ 83 0ne groap in order to tackle prablems
face. This approach will also prove seful in re-

i ng the Yukon Indian colture. The

Tey the culture will alsa show the non-native
%hh Illli:; bmthe;jis different in ceirtnin ways and

hy some nces are im,

o lbue‘ fterel portant and

Once peaple get to this paini of full understandi
cmupdumrrdaﬂ':lmhlpsumts. . e

Y ———
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Communication is one of the
greatest skills humanity has
developed over time. Far gone
are the days where only a scow!
or a smile counted as a full
sentence. It seems simple
enough to communicate when
talking about it in a vacuum.
However, in our very full and
non-vacuous world there are
barriers. The first ones come
from within. Can | understand
what is being said? What are they
going to think if I say this or
that? How will | be seen? | don't
care about what is being said. |
think | understand what they are
trying to say, and | don't like it.
What they are saying makes me
feel a weight in my chest.

Under the State, one must
conform or die, but how does
one conform when the rules of
conformity change? This issue
becomes more apparent the
more rural the community. The
human element has been
removed; neglect from our State
comes in the form of "This is an
automated response," which
buries ones' calls for help under
a mountain of garbage data. This
tactic is made to confuse,
overwhelm, and disempower the
people on the bottom. Native
people have especially and often
been the victim of this tactic, if
not the first. In order to counter
the inhumanity of the system,
we must organize, communicate,
and understand. Unfortunately,
we must know somewhat how
to play by the rules properly to
not get crushed under them; but
conformity does not imply
complacency. To rely and comply
completely on the negligence of
the State is social death; but to
know your community, to talk
with them, to know them and
rely on them instead, is survival
of the social organism, and
retention of the wisdom of
elders; generations of knowledge
that worked for them.

—
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506 Indiar Banda In Canada FE ed L
2,285 Indian Resstves L <

276,456 Status Indlans . B . vs
63 percent live on reserves - . .

Bpercent on Crown lands - )

28 percent live elyewhere

. . - . ) . -
e . L
FEMALE ‘1;?;.1 EXPECTANCY IN YEARS Wh_lte 1VES
All Canadiang 62.1 years ) .

K DEATHS
Indlans 28.4
All Canadlans 9.7

MALE LIFE EXPEC."I‘ANCY INYEARS
Indians 41.5 years
All Canadians 3.6 years

COMPLETING HIGH SCHCOOL

Comparisots of viisl statistlcs in Cunada

" Indlans 19,1 per cenl - O o —— b

Al Canadlans 88 percent In '76 these were the vital |
INF . | statistics of Canadian Indigenous

“'WTMORT FER LIVE BIRTHS | peoples juxtaposed with the

In I 39:].8 ' entire population. In the modern '
All 16 day we are bombarded with
TNEMPLOYMENT opinions. Some backed up by
Indlans 47 percent facts, others completely
All Canadlans 8 percent ' unfounded. These statistics here
left fi tod impls

FDET NEONATAL CHILD DEATHS PER lDOlJBIH.THS e raor o 0 o A e f
comparison for yourself. Each

Indlans 2§ category has a mile dee !
Manitobans 5.1 gory NS
- explanation as to why it is the
SU'.BSTANDARDHO‘US[NG way it is. There is no inherent
-Indlatis &4 percent biological difference that caused

All Canadians 9.7 percent the life of the average
Indigenous woman to be 43.8

1. Canadian Assoclation In Support of Native People, Dae. years, but it was so. Why was

19T4 this so? What policies, histories,
2. Average age at death, CASNE 1974, Statlaties Canada 1978 Schema’s, laid the foundation for
3. Average age at death, CASNP 1074, Btatistica Canade 1075 such disparities? What became
4 CAENE lo74 of these polices, histories, and

schema's? Something to keep in
mind when you look into such
questions is this, legacies do not
disappear, they merely change
in appearance or form. The
through lines do in fact go all
the way through. The line isn't
just drawn between classes,
race, and location, but through
to you as well, as it does to
everyone else. Fundamentally
we are all connected. When you
finally do see this for yourself,
act like it.

8. Reasrve Indian va. general Manitoha population, Man.
I Dept.'of H.& 5.D. 1072
5 8. Stari=tlea Canada 1978 (disputed by Indian Affairg)
;. 7. CABNP 1974
2, tasnploT4
g, Inidlan Affales 1975
v .




WE ARE HERE swnur st

Many people loday are finaliy beginning to realize in one way or the other that we nalive
people do exist

A while hack in almost every magor newspaper across Canada, there was something like
“Red Power 15 a threat (o nuhional security.” After reading this 1 was sorl of taken back by the
ignorance broadeasted by these various papers. ’

Now | can't see how by unifying our people and voicing our long overdue grievances that
we are & Lhreat 1o anyhody’s security By trying 1o gain security for our own people we are
threatening Canada’s security™

[l we arc threatening anything, il has to be somebody's pocketbook. Whete would they get
their money from without QUR LAND and OUR RESOURCES.

A e T T e S T D D e e A R
Dear Friends:

This vear. as never before, 1 have been impressed with the facts that events
aflecting one Indian community in a remote corner of Canada can have vibrations
felt by every Indian across ihe country. It has made me realize that the leaders are
now being chalienged, as never before. to unify the Indian people as a recogmeed
angd respecied element of Canadian sociely. .

1 believe thal we canreach this goal of becoming a force in Canadian life by a return
to the traditional Indian values of respecting sharing. helping. This is happening
in many Indian communities: What can be called of revolution in life style. Butl
believe it is not encugh to practice these values only among ourselves. Indian
brothers and sisters. We must extend our respect, our sharing and our help 1o all

peoples we meet and have contact with in our daily lives.

George Marwek

Pansy Bailey First
Tanning Teacher

“¥You little women think you
work so hard now-a-days, sit-
ting behind your desks all
day.” gently chided Pansy
Bailey, teacher of Lhe tanning
course offered by the Indian
Arts amd Crafts Society.

Pansy remembers the day
when wood and slab culling,
water packing, hide tanning
and cooking and running the
fish net were mere rouline
tasks for hersell, two sisters
ard two brothers.

"I had to learm to lan when 1
was twelve because children
had 1o learn when they were
young in those days. Even my
brather Ted had to learn it. 1t
was 8 family affair.”

It is with fond memories that

Panzy remembers her mother
teaching her to tan. “Mother
told me to put the water on to
WA up to soak the hide, so I
went outside and buili a really
good fire, and put the water on
and ran ic play with my
friends. When the water
started boiling mom had said
talet H cool for awhile before
put the hide in. It was too lgte!
1 had the hide just a-boiling
away."

She still Lans all the hides she
uses for making moccasins.
mitts, mukluks, et¢. When
asked what has kept her in-
terested in this lype of work
when 30 many Indian people
have fargotten that part of
their heritage she replied,
“Well. T suppose once you
learn & thing Like tanning, you
just continue with it.”

it is important to teach Indian
women to tan ehe belicves be-
cauge this is 8 way to interest
people again in doing hides
and not throwing them away.

by PEGGY NOLAN

RN RATS



In the modern world of "no deposit — no
return™ it is significant that the old arc often sent
away |nlo rlursm,g homes o live out the rest of their
lives in 1 as their children don't want them
anymore, The modern world worships the young and
despises the old. There is nothing sadder to see than
a middle-aged woeman coated in make-up wying to
look 20 again.

Mative people have traditionally treated the old
with respect, even awe. We respect them because
they are the kespers of every thing that is Indian.
They are the ones who through the passing of the
years have retained the knowledge and the wisdom
thal will guide the next generation. And so it has
been for 30,000 years.

There are a great many city born native youth
who through ne fault of their own have lost contact
with the traditional ways. This loss of culture and
identity ¢an be devastating. We are all aware, or
should be aware, of the preblems youth are having in
the cities. The probiems of the high drop cut rate,
juvenile delinquency, aleohol, drugs, and
prostitution are all tco common problems to be
1§

When we talk of solutions it is obvious or should
be obvious, that the ones who oppress us will never
be the ones to free us. Can you imagine walking into
2 Department of Indian Affairs office and demanding
;l'_oilur pride, your culture, and you integrity back?

ey could say, "Here's your $5.00, your x-ray and
your ¢ultyre.” There’s no way, in order to change
things we must first change ourselves. It is with this
in mind that ane of the things 1 have obyerved during
the past few years is the young and the old i

BLACK MESSA

The Navayo reservation extends
aver parts of Anzona. New
Mence, and 1ltah in the United
States. It 15 the largest reserve n
North America and home 1o 6 300
Heps and 133,500 Navage, {a Tinle
more thal the entire population of
Saskatoun or Regina) Their land
consists almost entirely of desen
that the whites dien't want in the
first place. Things have changed
a1 an energy-hungry America has
its eyes on the coal rich mountss
of Black Messa in Navajo coontry.
Black Messa is 1he mother moum.
tain of traditional Nwvajo who
regard her as sacred.

Sirip mining s a dirty messy
busincas thar means siripping off
the 1op layer of earth, rock and
rubble with ¢arth maving
machinex to ger at the coal body
underneath. Equipmeni used i
strip mining Black Mesas inclode
some three, million pound, drag-
line machines shat rip a 36 cubic
yard of earth with each bite. {An
area of carth abouy the size of a
house}.

The iraditional Navajo belief in
Black Mexsa as a sacred mountain
cuuld mlly by compared to the
Christiany view of

together.

Social Scientists might disagree but the Native
people who can cope best with the world are those
who are atrong in their coltural ways as they are
generally a more complete person. (But who said
Social Scientisis know everything or anything?)

There are areas of North America where whole
tribes have culturally dissappeared. Be's sad but some
of these peopie must go 1o Anthropologists and

Mount Sinai or Mount Ararat,
Mount Sinai is a holy meuntain
ax this ks where Moses 1alked with
God and received the Ten Com-
mandmenis. Now if Peabody Coal
Company invelvad in the destruc-
tion of Black Mressa were w0 begi
o arip mining Mount Sinai there
would be an immediaie wproar
from the Chrivtian World.

Sociologass o find their cultture. An Anthropologist AL of Black Messa?
is not the same as an eider. In Saskatchewan we arc
lucky a3 our culture is still strong and there are peo-
ple who have a lot to tell the youth if the youth will
listen.

When the youth, with theic energy, exuberance,
and idealism...and the old with their wisdom,
patience, strength, and purpase unite we are going 1o
see some positive and concrewe changes and @ return
to the Indian way ax it can and should be!

Jobn Cythand

" The State isn't going to give anything
back to the native; the State is going
to claim, and take, and refute the
existing culture so long as it benefits
the economy, until there just isn't
anything anymore. How can you bargain
with entities that believe their power
supercedes your culture’s foundation?

e — —— -
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As coal mines de pleted a Navajo Coal minlng depleted arcas of a crltical aguifer ln the Black Mesa reglon of the
Nation aq uifer, feds failed to flag Naveje Nation, but a federal agency didn't considar the lesses environmentally
losses, re po rt ;ays Jaomaging, researchors comcluded oo oew sludy of O aguiler o oocbern

'

Arizans.
Arlyssa D. Becenti . . .
Avizana Repullic The pesrarehess detailed what they aid weee Bailores by the federal Office of
. Surface Mining Reclemation and Enforcement to hold the Pegbody mining
e peasilile for the cnvic 1 effeuts of cual g da e Dack
Kayan fine In Bleck Yees. Arizons Mess aren,

The ztudy, published in July, 2nid the raclamation office, part of the Department of
Interior, did not address Peabody’a ovenize of groundvater in the region and had
still relensed two of Peabodys three reclamation bonds.

The sacritice from botl Wavajo and Hopi peaple whoe ved theve, thoss who were
telorated for the operation and thaze who continne to Hve in the atea whare the
atelp e weote Joeatod, will farmr ngor, advoeates like Horsehordor 2oy,
espuecinlly o Tanel Visal i os sl of it fosrneer s Cannd i e deplited 5 acuifis
Tl 3 sguileer iss Pl reain senarve: of wiales izt G400 s e nile Tlack 3w
acen, which includas the Mavajo Kation and Hopireservaton

“Thsy wnatked our sacred lands in Black Measa by allowiog Uis luge winiog
compeny te come up and they used huge amounts of water,” said Yernon
Maseyesva, chairmen of Black Mesa Trust. “They used the water from
nodsrgronnd, puniped itup, cold flbered water, and nsed that to meke eoal slurry
and mnved [ into anatheyr state. The Tinited Skabes Government, e Speratary of
Toiberivg, allowenl (hal and wi wire paid $187 per wn: foel, Tlhe Fodeoa]
https://www.azcentral.com/story/news/local/arizona/ Govscnment allowed them ko g home 5o (ey-can choss shop and lsave us with

2023/08/29/report-blames-government-peabody-mining-
co-coal-mines-depleted-black-mesa-aquifer/70672711007/  wrech."

Navajo communities seek 'just
transition' for people affected by
coal mine closures

Atlysas D, Becenth

Arize i Eepublic

Wilae <

Menrly 20 years after Peabody Mining closed ita Elack Mesa Wine and five vears
after the Kayenta Mloe and Mavajo fewecating Stalion cloced an the Nava]e

Malivay, cesidenls are workiog lward reooury of wlal's Jell ol the luod alter woere
than 30 years of coal extrection.

The: work tncludes # land nze plan that hae bren 20 wears 10 the maklng and 2
prroposal for o comoouoily eenlor el will also b instnomwental ws a Qioale
rasilisnce ceater.

The Black Mesa and Kayents mines supplied coal for the Mohsve Cenerating
Startion vear Bulllad Cily aocd the Navajo Gonembing Stakiom in Page, Dotk Uae
Mohave power plant and the Elack Mesa mine shat down jo 2005; the Keyenta
Wine: aned Page power plant cloznd n 2nn.

The apala 2et forth within the plan are: Soversignby maer waker resonrees; huilding
resilinol wmlmnul} infraslruelure; repornpusiog miving faeilities and lund;

at tl and livesteck; zelf-governence end ad s safe and

suslainable Iuwsing tullural hurilags and prssecvalivn: emuoullmlla]

atewardzhip and ity services and facilities; parks end
pecrealicn or cammuntly well beiog; :,uul]] engagement aod viopowermenl;
ie growth and resili and enhancing Kavaje Partitioned Land
regulations. ! The answer to bargaining with money

“The: elesre: of thie Fayenta and Rlaek Mrea coal mines has left Mavaje and Hepl and State power: you can’t, so you
communities facing environmentol degradation, weter scarcity, and sconomic don’t. Native people must have a say

. . N N over their land, their needs. No
hareship,” srid the lJand use plan report. “The depletion of the Mavajo Aguiter, . . .

Jbr Penbody™ A ' o 4 daih it outside colonial entity can ever make
worsened by Peabodys exte water Uss, " and daily life, true amends; what will break this
making, it difficult for fanifies to sustain themsetves. cycle is indigenous resiliance and self-
determination. No compromises.

https: //www azcen(ral com/story/news/local/arizona/2024/12/06/land-use-
Pl | idents-affected-by 1 €s/76766100007/

[R—
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In his opening address M.S.S. President Jim Sin-
clair said Lthe Metis Society of Saskatchewan is the
only native group in Canada that runs its own hous-
ing program.

In its early development stages the biggest
problem wias to convince Ottawa such a program
could work because Ouawa didn't want a different
native housing program for each province, he said.
But in an address following Mr. Sinclair’s, Nap La-
fntaine, Provincial Chairman of the Metis Housing
CGirewp said the government's original fears were un-
founded as the Society’s housing program is working.

In 1975 the Housing Group started construction
on 288 houses and are planning 400 new housging
starts for 1976, This makes the Housing Group the
largest single contractor of homes in Saskatchewan
and C.M.H.C. is calling our houses the best in Cana-
da, he said.

All the houses built by the Housing Group are
sold at cost price, on the average $5.000 cheaper
than those built by private contractors, to Metis peo-
ple on low incomes.

The Housing Group also administers Winter
Warmth, a program whercby Metis familics can ob-
tain assistance to improve their present homes, >~

Lafontaine said the casiest part is building the
houses. Understanding the different municipal, town,
and city bylaws is the hardest.

Also of concern he said is the time it takes to
train people ta administer the program who both un-
derstand the philosophy of the Society and are quali-
fied trades people. An additional problem is keeping
these people employed year round, he said,

And according to Jim Sinciair, the philosophy of
the Metis Society is undergoing a change. The Soci-
ety is beginning to decentralize its operation in fa-
vour of building stronger locals which will eventu-
ally become self-supporting. The Society then would
become a resource group assisting locals rather than,
as at present, a decision-making group acting on the
locals’ behall.

Area meetings like this one, he said, are valuable
in that feedback from the locals is obtained which is
important in the establishment of guidelines toward
eventual local control. Local decision making in the
area of housing is just a beginning, he said.
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LEGAL
COUSELLING
OFFERED

In the swmmer of 1973 4 Legal
Asailance Chnic was opened n
Morth Baitlelord under an Opgwor-
wnities  fer Youwth grant. The
project demunstrated that there
was a real need in this area for a
ptrmanent cimg which  wounld
deal with the broad specirum o
legal problems experienced by
low mcome penple On August 21,
1973, the Hanlefords and Area
Legal Services Saciely was incor-
porated, which has as s goal the
eatablishment «of 2 permanent
clinic which would he communiny
gofirolled.

The ubjeciives ol the Com-
munity Legal Services Act, which
was brought nee effecu n 1474 by
the Gavernment of Saskatchewan,
are basically the services oifered
by our Legal Asssiance office:
Tirst, the pravision of facilimes tn
handle problems of individuats or
nun-prafil grmups who are finan.
cially unahle 1o obiain legul ser-
vives ntherwise, and second, the
preseatan ot legal  problems
through an extensive oducation
peagram e inform citizens of s
nghts and ohligatons. Some ates
in which begal probhlems arise and
that vur | egal &ssistance Clinic
would deal with are. veleran’
pensions.  unemployment in-
sufance. weltare appeals. family
law, landlerd und  tenant
regulations and criminal law The

chmne alwo olters soome degree of
coumselling 2y o preventive
measure  for o evample,  eredit

vounselling.

r urder ror the jull potenual of
the <l e be reached, us well
ENSUNNE 14 suucess. the impor-
wance of the mvelvemen and sup-
porn af the cnmamuniny canmot e
uversiressed.  Therelore,  anyone
with suggestinns b odfler, of
anyene i need of gl cown-
sclling vor educanon, <hould el
free to call wur come 1ot see p sl
any hume Owr nifice is located a
1161 %h  Sirect, North  Bat.
uetord, Saskatchewan, and owr
wlephone number 15 445.6187.



Possibly a good year - "76 Old Crow
Inthe New Year there arc alw ays rosisulions, and ~pueon- gets Tanker

lations as to what kind of year it will be.
A 750 gallon water tanker ar-
Eut the people in the tong run are the nes ti determune Fived in Old Crow the first
what the year will bring. Ii you expect a goud year and  week of December. The
contribute nothing towards it. you will gel nothing tanker will increase the
community’s firefighting
‘The year 1976 15 possibly a greal year of ath ancement tor capacity.
ihe Yukon Indians. [tis a year for lhe ¥ ukon Land Claimes
- seftlement. A year in which Yukon Indians will see the  The VTG Fire Marshal's of-
emergence of new. vital ieaders for the g joh ahead fice is training several com-

It will be a year Yukon Indians will be called upon i+ mutit volunteers  «n

- | firetighting techniques and
t}.egte what they really want from a land claims seltie bow i handle the pamp and

man the hoses.

So the Yukon Indlana must take the imuative today o )
_ ameure that the settlement is 2 success. Butitmust be the 11 is @ new waler deliver
koo Indians. not et the CYL YNB ur YANSI Keepin  tanker which has been mod-
W SO s of government of divide and  ified with @ larger pump to
ruld, Tor it will not end when a settlement 15 reached make it suitable for Hr:ap'ht

N Wl very.
It think you can sit back and ali will be well when i ing as well as .tq'ﬂl‘i )

' I!mnen tigreached, youare in for a surprise. 1t willben At present. Old Crow's

difficult raad to travel in proving to the white sucicty thal  [irefighting capacity is h-

weare capabie of leading nur own lives. Remember there . mited to handibeld fire extin-

- wlll be crities anxiously waiting fur the chance losay. 1 guishers in the larger build-
' toi]d you 50, those Indians can't do anything fur them-  ngs plus portable pumps and -,
elves.” hoses. a

To be a successful and meaningful scitlement. it must 5
~eceive inpit from the Yukon indians, as well as support

A kappy and proaperous New Year we all, Remember it 1s
“ur year. an exciting and fulfilling year f you wanl it

The Navaho Tribal Council
e i e [ e—em— - —===q  ghows a dilferent form of gov-

' . ACTION IS FRUITFUL! " erument. It shows Indians can
m 3 NATIVE PEOPLE ARE . govern themselves and pro-
'} *NoT* HELPLESS! | wide for their awn needs,

§
e et

F — e ——— rather than rely on general
ﬁ —————o -—— == government to provide spe-
k‘ what does a self sufficient ¢ eial needs of Indian people,
;E" community look like? Have ~ Smith stated.
i you ever seen one? While i Lar s .
3] . dreaming of a better future I The main point is that Indian
S’\u”;ﬂ is important, it also has a peo'ple can govern them-
rﬂ,) a" 7 | second, harder step: one real iehes‘ Smith ('ontmued__ We
LA | foot in front of the other, out now we cannot become inde-
w{ + the door, looking to learn the Penfdant of Canada, but there
H ' skills that communities need % no reason why we cannot
E}f to not only survive, but to o <evelop a government to meet
@ R’x,uj l thrive continually. special needs of Yukon Indian
o S 7 p f
— —— people, sajd Smith.




The Cultural Chasm

The concept of...

In middle class lerms
gtand for

bul 1o Ihe fower Class 4s.

AUTHORITY [eourls.
palice, schoal principal)

Security-to be laken for
granled, wooed

somalhing hated, o be
aviicled

EDUCATION

The read 1o bener things
for one's chilgren and
onesell

An obstacle course bo be
suimounted unfil  the

children can go o work

JOINING A CHURCH

A slep necessary oo
social acceptance

An emclional release

IDEAL GOAL

Mongy, propary, lo be ac-
cepled by the succesatul

“Coolness.”’ 1o 'make
aul” without afiracting al-
tention of the authonlies

SOCIETY

The pattern one conforms
e in Ihe interasis of
security and being
" popular”

“Tha Man" —an enemy In
be resislad and suspecled

DELINQUENCY

An evil originating outside
the middlg-clags home

Cne of lie's newlable
events, to be ignored
unless the pabice gel info
tha act

THE FUTURE

A rosy horizon

Nonaxistent. S0 live aach
momenl fully

"THE STREET"

A pain 1wr e alto

A meeting place, an
escape Jrem a crowded
home

LIQUOR

Sociability, cocklail panies

A means lo weicome

oblivion

WVIOLENCE

The lasl resorl ol
aulhorilies for prolecting
the law-abi

Atonl for living and getling
on

An adventure and a bin-
ding force for the family-
crealing probiems of birth
control

One of life's few free
pleasuras

A rasource 1o be
cauliously spenl and
saved fer Iha luture

Somathing to be used now
bofore it disappears

[ —— e —— ]

Raiph Segalman, Assistant Professor of Scciology at Texas Weslern College, has syn-
thesized the communications problem besetling middle-class psychiatrists,
psychokgists, and social workers in their attempt to reach and help the peer. He adap-
ted ihis chart from an article presented at the Rocky Mountain Sccial Sciences

Asgsociation, Spring 1975.



The picture he painty of the middle claa
muakes them look ratker naive and iponm,cﬂ

people live in their own self-constructed droas
rid bui they do bave some awareness of othe
ames and cul . The image of the lower class:
the other hand s one of viclence and rebellion

He in trying 10 make a distinction betwesn o
two cimses when in actuality there is really not mech
difference. 1 have lived in workds and the il
mate goal of both clatses is personal becrerment sl
ce. The major difference being the re-

i

gvailahle to [acititate the i of that
. The middle clasy nlreld; Illi'_l great degree of
ial sccepiability amd they have (ar greater matcr-
iad and Rinancial resources. The poorer people have
]

:

oaly themselves and their ngth of mimd and spirit
ad them in their quest.
Because of lack of material rescurces and lack of
socinl wndersanding the poot I¢ 1wrn 19
uir own. tindr:: ey mﬁmoromg love, m
ing amd support. But b of the
social pressures the resuli ia not what ihey veck
imstend, sluma, ghelloa, skidd row bars, and pri-
. sl once & perscn falls into vhis “sires scene™
classes make it next 1o impossible 10 leave
t, The Sareet is not an escape from an over<crowded
hoose, it i raber an al ive to 3 noa-cxi
home.

f,

i

REX

It it any wonder ths under circumsiances like
1hia the poor prople reont to riokence o vend their
fresrations. Rather than being sn cmotional relense
1he Churches innill only stronger feelings of defeat
is these people. The organized churches make pro-
miséy of & rosier future bt unforensely it takes
money, skilis and education to make & successful life.
Evem the most fanatical belief in n merciful God will
a0t achicve these things. Their beliefy do not sven
make the resignation 10 their | fate amy eai-
o, The Church has failod them so they turm to their
adwcaton,

, choubing, aud thetuy. Upon his reloass be re-
e to the same environmmnt be left 20 be com-
pletes the cirele o] reteTve time and tase

W give him

E

Deeming any one group of people as “other”
only serves to harm both parties. What
' does the phrase “class conciousness”
conjure in your mind? Are you approaching
' this phrase from an outsider’s perspective,
| or are you approaching it like someone in
1 the throes of economic struggle? Do you
see class as a group of individuals with
problems imposed upon them by a
I manufactured system, or as an abstracted
and inhuman idea? Are you divorcing class
from the context of the State’s social
oppression? Stop imagining what it’s like
. to be rich; start building community.

e ]

in to the tine and thme Tails
p mr-llyudtlou.uh*-:dh.




World Council of Indigenous People

An imporianl historic meet-
ing of native peoples ook
place on the Tseshaht Hesene
on Vaocouver [sland. British
Columbia, Gct. 27 - 11 The
first International Conlerence
of Imdigensws Peoples brought
natives from North and South
America, Europe and Lhe
Pacific. From this conference

orgamization of native peoples
the World Council of indigen-
ous Peoples.

Yukon lodian News wishes Lo
thank the Akwesasnr notes for
the use of this article by Gayle
High Pines.

Songs and dances and power
and unily and love were
shared in Lhe evening gather-
1ngs. There were noslogans or
rheteric about brotherhood -
i d there were spom
ous emhbraces Some wept,
" overwhelmed by the power of
celebration in each other's
songs and beauty all might.
- every nightl.

The Greenland Inuit did their
dunce, and all of us sang their
hauntingly beautiful songs.
When semecne announced the
Maoris were going Lo do their
thing, everyone burst inlo
* cheering because the irrep-
ressible Maoris were bursling
with such contagious warmth
and joy and fun. When some.
eneasked, "the lone Hawaiian®
to sing & sehg, a Muon thun-
dered, ‘He's nol alone - we are
all Polynesians !’

AQuectiua fram Peru laught a
Sami from Scandipavia 1o
play i flute. Tseshaht” and
Hesguial people an their
Northwest Coasl dance cos-
lumes danced with Mayans
frem Guatemala and
Aymaras [rom Bolivia ang an
Aymara joined the singers at
the Lokota drum.

waa born the first world-wide

At first it seerned that some of
the native people {from the
Americas - especially South
America - did not accept the
fair-skinned Sami, native
people of naorthern Scan-
dinavia. The idea of ‘native
people’ from Europe was
completely new to them. Bul
after the 3ami had shared
their songs, crafts, their sense
of beauty and der and

of the Federated Sami Council
representing Europe, includ-
ing Greenland. 1t was decided
1o hold the conference every
two years, and efforts will be
made to involve mere native
people [rom the Pacific and
other continents,

Pefore delegates had even of-
licially decided to form the

their gentleness, even those
who had at first excluded
thern were embracing them.
Although Lhere was a lotal
language barcier, and despite
false noiions of colour and
race given by the colonists,
evenjually the songs and
spiril af both native groups
were shared as one spirit.

The few surviving native na-
tions of Eurape have with-
stood the assault langer than
any other native peaples have
been required to do. A Sami
said their secret was thal "our
history is vt something in the
past, something cul off when
the present begins. Our his-
tory i3 part of our life. It is
always here. Those who have
gone before us are MK gone -
Everyone seemned especi
grateful to the generosity and
sharing of the Tseshaht people
who served excellet food,
and te George (Jorge) Man-
uel, For his tireleas organixing
of the conference.

To carry on the work of the
new World Council, a five
person executive council was
elected: George Manuel,
president, representing Norith
Amerita; Julio Dixom,
Guyami Naieon from

Panama. represeniing Cen-

tral America; Clemente

Alcon, Aymara from Bolivia, |

representing South America;
Neal Watene, a Maori from
New Zealand, representing
the Pacific; Alslak Nils Sara
of the Federated Sami Council

org; Oren Lyons, lhe
highly-respected Siz Nations
royaner, said: ‘This is a very
pawerful organization. one of
the mast powerful on earth.
and it hasn't even been
formed yel.'

And il was true. Whatever the
content of the meetings,
workshops, declarations, re-
solutions, by-laws, the power
of the World Councit of Indi-
genous Peoples will ﬂ:ni:e it -
the same power that ept
native people surviving so
long.

A Colla from Argentina had
song and it was translated:
‘Here 1 am with ali my
brothers, and nothing b mis-
sing for me.’




In this crucial period of lznd claims setllement there
#re many questions Yukon Indians must starl answer-

ing.

They must contend with and answer many attacks,
especially from YTG MLA's who do not agree with the
concept of land claims. They want land claims setiled
quickly and on THEIR lerms.

— e ———
/ Racism can be subdued or it can be
blatant, though the core of the concept

I is the same. It is a collection of
' fundamental misunderstandings of
biology, history, human nature, and the
" self. Through these misunderstandings, o
people operate in the world with flawed .
lenses that obscure the underlying |
currents of reality. To be so blind is !
undoubtedly an existence full of
suffering they can never quite put their

But are you ready for a settlement” In fact. are you
finger on. People with colonized minds i
[

ready for an Agreement in Principal. March 31. 1976°

Do you know enough ahout the land claims issue to

have abandoned all other forms of ’ Y
direct negotiators?

communication other than "power".
Don't let “power” become the only word
you speak; know how to say “give.” X
- e

Are negotiators doing their homework? Are they look-
ing seriously into various methods of perhaps the most
important asgect of land claims. which 1s the type of
avernment Yukon [ndians will be subjected to. Or are
ey just reacting to the Federal and YTG proposals of

a whiteman’s government

—

N e
Kluane MLA, Hilda Watson

Are you strong enough to withstapd pressures of Fed-

“What are the Indians pre-
pared to give up for land,
money and special status?”
she asked.

Furthermore, objection was
voiced by Watson on giving
Champagne Indians compen-
sation for darmages and relg-
cation of grave siles caused by

eral government who stll want te divide status and
not-slatus Indians®

Yukon Indians had better get invelved in land claims.

nd more information from CY1 or you will entler
ancther 100 years of human degredation as dic the 1n-
dians who signed treaties they did nat fully understand.

Demand that negotiators take the initiative and come
up with a type o government for the Yukon [ndian. A
government that will serve the needs of the Indians.

the Aishihik Dam. She asked
the audience how many of
their forefathers throughout
Canada have been buried by
concrete roads and buildings
and much |ess did they cars!

Watson s concept of lard claims is seen through very limited vision. Wataon wandy
to know what the Induan vs willing to give up for land, money and special status. Let
the MLA's be reminded that Yukon land belongs to Yukon Indians and that is what

is being given up A

Stand up and be counted - don't be bullied into accept.
ing & settlement you don't fully understand and e:;];e
cially one you have not had inpart into.

Watsor also states Conadian tarpayers uvl! be puying for a setilement. Why not ¥
They are living on Indian lond and have not and never will pay the price.
Prejudice feeds on the ignorant and to see such wnorance with peuple in govern-
ment is a sad and sorry sight

If while people of Y ukon want Lo aved racism that Lang speaks nhout so aften, they
had better get educated o the Indians pamt of view  the Indians have given of
themselues too long. [t s Hie you listened to the Indan, untess you are ofraid.

Prejudices are commaon to peaple whohold them because of their own insecurities.




Plan to Sell ~  “+T%F
Canada’s Waters
) SR Y el

ﬂ:n for diverting huge

aler masses from Alaskan

.\nd Canadian rivers to
arched areas of the United
tates, Canada and Mexico
aa revealed in 1965

this plan. called the North
merican Water and Power
liance {NAWAPA: would
take more than 30 years and
cost §150 billion dollars to
complete.

The plan includes collecting
surplus water from the
Fraser, Yukon, Peace
Athabaska and other rivers of
Alaska, British Columbia and
Yukon Territories,

Sale of Canada’s waters could
bring billion’ of do!tars to
Canada. Nevertheless,

ments against, is danga' to
the total environment in

major shifts of water. As one
person stated, the NAWAPA

oo T I
BASIN
Aﬂ"_l . i\:'\ LI

souinwest !

[ ADULLUET ..,

— - - -——

-—— -—— -—n

The example as seen on the current page is an article stub from 1976. All the following information
on the following page is from the last decade (2014-2024). Take a look; you'll see the dynamic has |
not shifted much, even nearly 50 years onward. In British Columbia, some people say “if the USA ever
invades Canada for any reason, it would be for the water.” The watersheds are sold to the highest l
bidder, at risk of the locals, at risk of the Native people of Turtle Island, and at risk of all residents
of this continent. Are you also being directly affected?

—— ¢ ——.

—— - - ——



3.1 lhr water fﬂokprlnt of data centers

.what Trump is really after is

| water footprint of US our water. He's made it’clear.

- " said, ‘there’s a giant faucet in

2018 is estimated at 5.13 = 10" m’*, Canada and you just turn it on.’

Reliance of data centers on scarce water you can bet that if Donald
supnlies says ‘I want Canada’s
PP 2 ' the Conservatives will use
The WSF of data centers in 2018 is 1 House of Commons to promote

waler consumption, which
of the volumetric water foolprint
vious section,

3.3, GHG emissions attributed to data centers

Total GHG

emissions attributed to data centers n

18 was 515 = 107 tons COy-eq, which is almost

% of total GHG emissions in the US [10]

https://iopscience.iop.org/article/10.1088/1748-
9326/abfbal/pdf

attack on our resources, to
can take because
seriously. They
h us around.”
~Charlie Angus, NDP, 2024
https://youtu.be/vOSATA_ziwd?si=Gy_
0J90aNdBVGE18

ink they can p

Gokia's SRR water wsd b The Dalles, In palons 355,11

OREGONLIVE

The Sregovian

paty
gyl bufle {ia firat duin cariae in The Tubas in 208 [ bas
receivesd G breaks warth b beast 240 million since then.

1R st

www.oregonlive.com/silicon-forest/2022/12/
googles-water-use-is-soaring-in-the-dalles-records-
show-with-two-more-data-centers-to-come.html

Big tech data centers in Oregon

www.oregoni |\u.c«|ms|l|c0n forest/2U22/08/
ositioned-
themselves-for-an aln.uun windfall.html

Pl Cae Tt oubhet e et U 2

At Mtes LD walen o toal 2t gl oo

It I gt

g [

C Mg 0T

LD s o Map 10wl D bt

https://apnews.com/articde/chatgpt-gptd-iowa-al-water-consumgtion-
microsaft-1551fde0B083d17aTeBdR04f8LeE22cd

Takle 9
Watcr and offluents (megaliters) -

Fy2g FY22

Toralwater withclrawals EUET 10,706
Thurd pary water 10,665
Sunfuce waler 39
Tronna waer 2
Total water discl-arges 4,307
“hind party weatur 4.307
Total water covsanation 6,399

https://query.prod.cms.rt.microsoft.com/cms/api/am/binary /RW13PLE

Google Data Ceriters
2021 Annual Water Matrics jinmion suios} https://www.gstatic.com/gumdrop/sustainability /2022-us-data-center-water.pdf
[ ]
U3, Locationg 4104 BaZ0 334674 3.3
Aiitionsl Chobial Location: 13822 312 o 65
Mov-patabe ¥ader agz9
Potable Ytwr 4483
Terdal Annwial Yarkar Consumplion: 43383 FLl]
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We uare humble and
helpless. Without our
people and crealion's gilts.
we would be nothing.
Evaryday, we oive thanks
to all our relations in our
own way — to our people,
to the sun, l¢ the green

vageialion, 1o the animals
1o ihe winds, 16 all thinga.

There 15 nowaord for = guilt”™ in
the luktitut language

Denms Patierson. the first
full-time lawyer in the eastern
Arctic stales Lhat alien laws
are written in a foreign lan-
guage rellm:tingl strange val-
ves ihal mosi lnuit neither
fully comprehend. nor use to
their advantage.

Another point, Patterson
made was that laws have nnt
been translated into the launt
language. yet the Inuits are
expected to understand them.

‘Histerically. the native pee
ple af Canada have been sub-
jected to the many injustices
and misunderstandings which
are inherent in the Canadian
Crimimal Justice system.’
tated the report submitted by
Yuken Nalives and Law
Caommittee. Nalive people
conslitute 50 - 60 per cent of
inmate population in provin-
cial - federal corrections and
rehabilitation institutions.

‘STOPPED ON THE STREET

il you are stopped ~ad gues-
tions on the stre:t by the
_mce. here are a few puin-

. The police can stop and ques-

oation you. But unless he has a

“{gal reason todetain you. you

¥ walk away without ans-
any questions,

Alsu you cannot be searched
unless Lhere is-a lawful
reason, and you have to be
under arrest irsl. You canre-
sist, illcgal search using such
force as necessary or inform
the cfficers thal you consider
the search illegal. [f he per-
sisis you may sue him under
Civil Law for damages for as-
sault. false arrest or deten-
tion, or charge him under
Criminal Law for cnmmon as-
saull.

WARNING: The police can
stop and search you If they
consider you suspicious. The
drug or wespon laws are suf-
{iciently vague to allow the

ice lo use ihem as & means
for detaining and searching a
person.

Her reply, “It's 1ime 1o talk 10 our
women aod our kids. Inside of ten
n from now they're going 1o
ve our kids 30 weak that they're
going to pverpower them.” " Years
ago Lhal never h d!

Danny Lang repeatedly stales
that there was ne discrimina-
tion in the Yukon until the
Land Claims Settlernen! issue
became a real thing. The [n-
dian peaple know thal it is
there and always has been, it
has been wilh us all our lives.
Apparently the Territorial
Government has offered a
Land Claims Settlement that
we can all live with. History
repeats itself. One govern-
ment told us thal a hundred
ears ago. They s.Foke with a
orked tongue. The Indian
le will not allow this to
appen again,
Hilda also accuses the people
of being brainwashed. 1 don't
think they are. They are just
very intelligent people wha
know that aboriginal rights is
a very legal thing and have
accepled thal fact.
It is very unfortunate that
those two M.L.A.'s have been
unable to do the same

Margaret Joe

We can appreciale lhe
periodic and sometimes con-
tinuous frustrations but we in
uur concerted efforts. are
slowly gaiming supporl [rom
many of aur non-native
{friends who can appreciate
the past inustices and now
wishto assistnmighling many
af the wrotigs!

Through your meaningful and
plistic coverage. we can

PP .o b,
1bere is hope for the youth if they
can work together like in the old

together achieve the goal of
positine understanding.
Gloria George:



AS MY FATHER :

¥ with to live ax my fulber i
lived w hils fnher did

Iysem s Uying 1o change we

ot of & reservation
udem-dedchyh i

T
L1 ig; £f
i ng 55
}i
o

i

In PBelween

My Mother ic Native, my Dad 5 white.

{m in this workd end [ have no nghts.

1 have no peaple I can cafl my own.

Lite the Indian and white they have ther oun.
I hewe pothing bu! lide dreams.

m the lonely Metis who's 1 befwern

The Indhans have a cuffure and seng.

The whites hare a qovernment so strong

The gimals can play and be free as the breeze,
The fish, they swim beneath all the seas

And happy are they that are rich and clean

I the lonely Metis who's in between

d God make a heauen just for white and red.
¥ 50, what wil happen when [ om dead.

Wil my spiriz be lost and forever gone.

Or wil the andels sing o repoicing song.

Biessedd ore those thot see Virgin Mary our Queen,
m the lonely Metin who's in between.

And kke all human beings that came upon this earth,
Lo cume, bur by o mixed birth,

My Mother Is Marice, rmy Dad 15 white,

Why oh why do they have to fight.

tn my bedrogm, crying in dreams,

Tm the ignely Metis wha's in beiween

T now in o prison so dork end gray

I not ke the whites and Indians who have their say.
My heart crigs for someone e fum,

As | humbly seei the freedom [ yearn.

Byt thiy prison &3 30 hard and meon,

Tm the konely Metis who's in bemwesn.

| seek the love and friendship you all have gotten,

So please don't treat me as one of the forgoZen.
For when | ot mywelf, my bood is red like yours,

So open your door to me and say. “What is mine Is joun

But when | look into that ripphing stream,
Fim the konely Metis wha's in between.

Denris Erickaort

TO WONDER ARD PONDER

1 tore to be free 1o see proivie wid wa,
To gaze on desert and aky, to &y on the groes, and just b wee,
To trovel this world, witbout o cont
To ponder on roure’s boraty, o I stand tere.
I farget the reasox why the besre fotl Lt navn,
Andd the pecple who broke my heart, HILT could not abend the pain,
Nature is my guide wham | dupand
She it wle o friend whom £ defend.
And when Iox walked my final mile,
i think of you snad vouile,

Lairy Nellny

TO THE YELLOW GRASS AND BURNT CINDER

I e many years Mt @ have fied

e retare 1t ofd ways

b bevrr fTed with frost und seedke fifled oir
e yamy kove left with fher g

and thelr Bandful of tpring wrocesses

ey Spring

e Just of drink wid

e painted womiant Meve Ieft thr remembeance
ke rorrow of foat foves

RURIE I sunaels fong forprten

o now dappled grey mare

wwalis the young one who rode her

Ne wow 185 in @ while man's prison

ofd men wive bl sadly muring
lingering
hold their tears bohind the harsh pwake of kimick-

Kinnick
and thelr minds haxy with fatt wight's
fﬁ'!#bcmdmilwhn“"




Y ] Fs ] A heavy recommendation for donations to
BLACI( "1: A | be given to Black Mesa Indigenous Support!

b I (e 3 Tl TR T e gl https://supportblackmesa.org/donate/

Solemn Deciaration
Warld Ceuncil of Indigenous Peaple

Wy the Indrgenous peopies of The wored aniled il $N1s rorner of or mol
warlt 1 a great assemhly nf men uf wisdom. deciare to ol naliens.

We gyortt 1n our prowd pasts

Whenyhe eurth was our auriering mother.

When the might sky formed aur commun roof
When un and MOoR Were ouT parents,

When all were brothers and sisters,

Whent our gread civalizanons grew uader the sun.
When our chiefs ana elders were great iraders.
When fustice ruled the law and ifs erecution.

Then other pegples arnived

Thirsting for blood, for gold, for land and all its wealth.
Carrying the crass and the sword, one in each hand,
Without knoutng or waiting Lo learn the ways of aur worlds.
They stole our londs from us and took us from cur lands.
They made sloves of the Sons of the Sun.

However, they have never been able 1o eliminate s,
Nor ta etase out memories of what we were,
Hecalse we are the culture of the earth and the =Ky,
We are the ancren! descent amd we are the mrltions.
And although our whole untperse may be racaged.
ur peoples will hve on

Far lenger than even the Kingdow of Death.

Nete. we come fram four corners of the earth.

We prutest before the concert af Nations

That, ‘we ore the Indigenous peoples, we are a peaple
with a conscrousness of culture on the edge of vach couniry boerders and
Magrmat 1o exch country s cibzenship.

And rining up after centunies of appresaon.
Evoking the greatness of our aneesiors,

In the memory of our Indigenous martyrs,

I And in homage 1o the counsel of out wise elders -

We rew to control agriia our own desting and

Recover our complete humanity and

l Frude in being Indigenous people.
Other Sources used: “Yukon Indian News” - Vol. 1-11, 1976; “New Breed” Magazine,
Vol. 1-3, 1976 (New scans found here are made from original copies, but to be safe:
see “The Virtual Museum of Métis History and Culture, Gabriel Dumont Institute”

for their educational resources / https://www.metismuseum.ca );
“The New Nation” (circa) 1976; “OKURUK” (circa) 1970.




